






























                                                 
1 See Mauss’ The Gift: The Form and Reason for Exchange in Archaic Societies, trans. W. D. Halls, London: 

Routledge, 1982. 
2 As is well-known, this distinction had a significant influence on the work of Jacques Derrida as well as that of Michel 

Foucault (the importance of “limit experiences” in his work) and Jacques Lacan. 
3 This explains why parenthood is often explained as a life-changing threshold one crosses, never to go back again.  
4 Bataille notes primitive taboo is primarily directed against violence and to transgress taboo results, necessarily, in 

suffering (Literature and Evil, 23-24). 
5  See, for instance, The Postmodern God: A Theological Reader (edited by Graham Ward, Oxford: Blackwell, 1997), 

the “Introduction” to the collection by Graham Ward (xv-xlvii) and equally the “Introduction” to Bataille by Craig 

James (3-15). 



                                                                                                                                                 
6 Tellingly, in the preface to his collection, Bataille retrospectively situates the texts of his study in relation to his 

encounter with Surrealism (ix).  Again, the argument is not explicit, but this historicization of literature into movements 

makes possible this narrative of literature breaking with a larger order. 
7 At many points, Deleuze makes a similar argument by underlining how two “horses” are completely different from 

one another, revealing an entire different world of underlying virtual forces at play: a draft horse is closer to an ox and 

a racehorse is closer to a greyhound, he declares (Spinoza: Practical Philosophy, 124). 
8 See Deleuze’s Empiricism and Subjectivity, trans. Constantin V. Boundas, New York: Columbia University Press, 

1991. 
9 On this question, see the collection Mystery and Manners and more specifically “The Grotesque in Southern Fiction.” 


